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The Authenticity Of Vedic Evidence: The Niruktas View

Prof. Manoj Kumar Mishra

Since time immemorial, the Vedas have been treated as supreme sort of

verbal evidence. Vedic phrases are quoted by the doyen of various branches of

knowledge to substantiate and adjudicate their views and principles. Even the

staunch adversaries of Vedic tenets, as they are popularly perceived, Jains and

Buddhists, directly or indirectly have Vedic traces and several times, Vedas and

Vedic scholars are eulogized by them. Though it is not hard to trace dictum of

Jainism and Buddhism to the Vedas, yet no explicit weightage is given to Vedic

claims.

Yaska in his Nirukta, having first quoted the opinion of Kautsa regarding

meaninglessness of the Mantras, refutes it in a very lucid and spirited style.

Kautsa’s objection to meaningfulness of Vedic Mantras is as follows.

1.

The words of Vedic sentences are sacrosanct and cannot be changed
with a synonym.! For example: wfirdics gfl%?ﬂ{z If the word Agnim is
replaced with Vahnim, neither there will be any semantic change, nor
will it disturb syntactical set up with respect to prosody. But, such
alteration is not allowed by Vedic tradition.

The syntactical sequence of Vedic Mantras is fixed. Hence, the
order of the words occurring in a sentence cannot be transposed. There
will be no harm to intended meaning if the order of the words is
changed. Even if 31 QUfedH is read in transposed order like JUTed™,
RS, there will be no swerve from original sense. But, such practice is
also not viewed.

The application of the Mantras is ascertained by its semantic symptoms,

but the injunction regarding application of Mantra is prescribed by the

! e ageal feradargge e, 7. 2,24
25wag 2.2.2.
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Brahmana.’ For instance- S& 9&&afd 994d (.31.2.2.6.€) | The Mantra runs
as 3% Steregt (Be strewn broadly). The sense of the Mantra is quite clear. In
spite of this, Brahmana prescribes-| ¥@ld Had the Mantra been
meaningful, the repetition of the same by the verbal word | ¥&fd would
have been uncalled for.

3. The Mantras contain irrelevant meaning’ as 394 e (O herb protect
this tree). How an herb which cannot protect itself, can protect a tree.
W’ﬁﬁ o &6 (O sword do not kill this). This Mantra is uttered while
killing sacrificial animal. How topsy turvy is this, that the animal is
being killed with sword, and sword being prayed to not to kill.

4. The great paradox is witnessed in the meaning of Mantras’ @k
EEISTaey 9 g, (ﬁ.ﬂ. 2.¢.8.2) (There is no second Rudra but one).
Irega EEETIT"\JT q ¥ g ‘1}311'&8 (There are Rudras in innumerable
thousands on the Earth). On one hand it is stated that Rudra is one
without any second, on contrary Rudras are numerated in innumerable
thousands. What greater paradox than this is possible. @il?[ﬁr_s{ dE (O
Indra you are born without enemy), d &t WWJIO (Indra at a
time conquered hundred armies). If Indra was born without an enemy,
why should he conquer hundred armies? There is very popular word in
Vedic literature- =2 which means one, whose enemy is Indra. In this
example also, we behold oxymoronic stint.

5. Adhvaryu orders learned Hota to recite Mantra for enkindled Fire (3%
gitemEEgER ). How a learned Hota does not know the rites to be

performed by him. Prescription by a Vedic sentence is very ironic if not

3 31enfy STeuE S9Ere fiEe, e, 2,94
4. 2R

5 srenfy ferforfirgrat wafeq, e, .24
Sard. w9

7 srenfy feforfirgrat wafe, e, 2,24
8ard. ea.uy

9 SaE 20,233

10 1bid, 10.133.2
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idiotic. Had there been the meaning of Vedic Mantras, this type of irony
would not have occurred.
Another incongruity is beheld in the Mantras like-

e foraiem, stidfemian @ far & o |

forsdl e wrfefar: o= o erfdfertam fostieteas, 112
How the same entity can be both sky and heaven, mother and father. In
worldly behavior, the mother is different and father is different entity.
So and so forth-
Some Mantras are shrouded with vagueness and do not convey explicit
meaning13 as- AHI], Q'IE'I%FFL Gﬂ'@lﬁ, RIUJHT etc.
Jaimini, the promulgator of Mimamsa Sutras has beckoned the
adversary view regarding meaninglessness of Vedic Mantras from
Yaska as indicated below to the tune of Yaskan sequence- EIWﬁWTE[
(2.R.2R), TS (2.3.22), FAAASHTHAT (2.R.1%), ST, (2.2.28),
TEAME, (2.R.33), SATILE (2.R.2¢) -

Having raised the adversary views of opponent, Yaska refutes it pointwise-

1

The view that the words and word-orders in Vedic sentences cannot be
changed. This is visible in common language also, as ECAD ﬁ?ﬂﬁ?ﬁ In
these compounded words the word-order cannot be changed. By virtue
of the formula &g f’ (. RR.3R) "SR’ was to come first in the compound
and then "=’ which is prohibited by a relevant Vartik- ¥RAfEd = and the
word ‘&= ‘became first component of dual compound. 'E%’ is more
important, compared to ‘@ in the realm of literary documents
beginning from the rgveda. In the rgveda, he is the most lauded divinity.
Brhaddevata states —

TE  FHAE T  feeeum |

TA: T T TS iR Fhet: 1| (.8)
The same way in TN also the same prescribed device is at work. The
Mimamsasiitra 3e%4, 98, (2.R.%%) has further elaborated it. The

2 39 2.¢%.20
13 refyy rfereqerl v, 8. 224
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sacrosanct use of word and word-order cannot be demurred. But, that
does not inculcate the meaninglessness.

2. The second option also does not stand firmly. In 3% 9= il Fe@d, FeMd
is just repetition of what is suggested by 3% ¥2"* Any fact is not of null
effect if it is repeated. There is no flaw if an action suggested by Mantra
is repeated by the Brahmana statement to further elucidate it.
Mimamsasdtras oM G g, 1.2.41, 9REE, 1.2.42, IEawE) a1, 1.2.43,
purport the same notion in rather detailed mode.

3. Third objection that the Mantras contain irrelevant meaning is also
weak. The concept of violence and non violence is ascertained by the
Vedas. In ST9d ﬂ'lﬂﬁ?i, @i &4 & the action of protection and non-
violence respectively are proclaimed by the Veda. Hence these are valid
statements. In 3 @& Herb is not invoked to protect but, the deity
presiding over 3R: herb."” The & &+ f&¥i: substantiated by Yaska is
an inspiring notion to the logicians to validate their concept of
feifergeeaTer'

4. The argument that there is great paradox in the Mantras. There are quite
opposed statements as already mentioned. The Nirukta proposes a
feasible solution to this stating that in common language we come across
such examples as- FHIAIST HARIUT:, FAMH TS (This Brahmana is enemy-
less, the king has no enemy). These statements are used to eulogize the
quality of any individual.

5. At the time of bidding salute to the teacher, the disciple utters his own
name though his name is well-known to his teacher. Madhuparka (a
kind of drink) is offered to a deserving person after uttering the word
Madhuparka thrice. Though the person to whom the Madhuparka is
offered knows it prior, yet the word Madhuparka is literally uttered.
SAHREEEd, STFd 79 e | 5%.1.16. Jaimini elucidates this fact more

verdantly.

14 7f1 Ueg- AR SYEET [EEw, Ifeargar: | i, 7. 2,24
15 TR eaTeRTe] RIS T R.2.4
16 Goe GFMTET under FTAATIEEATE
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GEIHAUN TEIJIORT: SEhREd, | Mg, 1.2.45

The objection regarding fdfd being all is also figurative statement as in
practical uses like e SIGRIISIE qE, (All the tastes are found in the
water). This answer of Yaska ought to be seen in unison with his
following statements. FEMFATEAA™T Th ATHT FEHT &JAd HEATHIS qal:
gcagT«'’ (By the virtue of opulence of divinity, one supreme soul is

lauded in different ways, all the deities are part and parcel of that alone
soul. According to this matrix there is no incongruity in terming if&fd as
the earth, the sky etc. This problem is quite beautifully treated by
Sankaracharya - Tk 39d1 Tl TAUA TR IgY ANTY JIGHAl T,
Wl A 7, FERAERTA ® (Every divinity having divided it into

manifold forms simultaneously becomes part in several sacrifices, and is

not seen by others by virtue of its hiding capacity).Jaimini solves this
problem basing on the axiom similar to that adopted by Yaska-
TS T, | (H1.9,1.2.47)

The last objection that the meanings of Vedic sentences are dubious and
abstruse is refuted by Yaska in satiric style-

This is not the fault of a dried tree, if the blind man does not see it. This
is the fault with the blind man. In common civil life a person skilled in
the disciplines of fine arts, painting etc. by his dexterity becomes special.
But among the scholars, who have received sastric knowledge through

the tradition of disciplic succession, more knowledgeable is lauded. s

TR FGAHA A Rl | GOl Wald | a1 SWuary forma: gesfeRm
el IR d @ didgy FEifa: saredl Faid 11 Jaimini presents the
same view in the following formula -

Ha: Tl (1.2.49)

According to Yaska thre have been seers, who perceived every element.

They visualized the Mantras and vouchsafed it to their suitable less calibred

7. o8

18 SRt 2.3
YT, 228
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disciples, who were not advanced at par with these seers to perceive the
Mantras - GTEATHATHTT FTET ;| ASTOHISTRRTTAE ISR Hlie, G 12

This suggests that the Mantras were not composed by any mundane or un-
mundane body but perceived by in-sighted seers. WeR in his I holds this
view in totality.-

SIS TR, | a1, 2,294

The similar view is expressed by the Samkhya, Mimamsa and up to a great
extent by the Vedanta. According to Samkhya system, the Vedaas are manifest
by their own power and self testified-

foRIAI =R Td: T | (AL, 1.42)

The Vedanta has adopted middle path. It accepts the revelation theory
regarding Veda, But in moderate manner. The Brahman who is cause of the
creation is simultaneously the cause to the Shastra (Veda) also but the Vedas
cannot be accepted as effect but are as natural as the in-breath and out-breath.
Secondly the existence of Brahman itself is certified by the Vedas. The Vedas are
supreme verbal evidence to prove the existence of the Brahman-

MG, (.9, 2.23)

The Nirukta has always stressed that the Mantras were flashed to seers- i
FUsafEaHacH T Tt 12! (This hymn flashed to Trita, when he was fallen in a
well). Tl SAGHTIRM Jedwi? (The Mantra was perceived by the fish, when
these were entirely trapped in the net).

Mimamsa system of philosophy quite meticulously dismisses the
possibility of any person whatsoever composing Vedic sentences-

AT S[e g1 Jresga |

A TRITEHFEI FANTY TG )
TUTEHAG RS dEah: da: |
Sl Fag F: w12

20 bid, 1.20
21 o/, 9.5
2 1bid, 6.27
23 =~ ~C
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Yaska in his concluding statements envisages pretty valuable fact regarding
expositions of the Vedas.

o TS fodisi dhd:.... 9 &Y TS Raud! dl.... Hg
RN <dT, Tga Hl « RO ™ O o T, |.... 89 foan gfaafa
eI IR deH, ... | 24

This pondering over the meaning of Mantras proceeds through the Vedic
sources and rational logic. The meaning of the Mantras cannot be assimilated by
a man who is neither a seer nor an ascetic. The men asked the divinities when
the seers were getting emancipated, who would be their seer. The divinities
gifted men with the seer, which was logic. Their sacred knowledge of
understanding the meaning of the Mantra ought to be desired to obtain by the
means of listening to enlightened Guru, contemplation, intellectual intelligence
and performance of penance.

The gist of the above mentioned narration of Yaska is propagated by Manu
in concise form as extracted below-

AT TTERT A TR |
TEAFOTGERT & T 3 A || (LY. 1R.208)

One who searches discourse of Dharma conveyed by the rsi with (help of)
logic, which is not opposed to the Veda and concurrent authoritative scriptures,
he only knows the Dharma not the others.

Now it is evident that placing the Veda in a very high seat by intellectual
tradition of India has dominated Indian ideology and pattern of thinking
through the ages. Veneration for Vedas in the psyche of Indian wisdom has its
strong footing even today, which has not dwindled even after callous vicissitude
of time. The Nirukta of Yaska has contributed a lot to establishing, fostering and
maintaining this perennial view.
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